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DVAR TORAH THE LAND IS VERY, VERY GOOD 

 
After the spies malign the Land of Israel, the nation cries, complains, and calls for a return to Egypt, 

Yehoshua and Kalev try to reassure the nation how wonderful the land of Israel is. Their words include 

a double repetition. They say, “The land that we passed through to scout out; the land is very, very 

good” (Bamidbar 14:7) - ָהָאֶרץ ֲאֶשר ָעַבְרנּו ָבּה ָלתּור ֹאָתּה, טֹוָבה ָהָאֶרץ ְמֹאד ְמֹאד – repeating the words ארץ (land) 

and מאד (very). Why the repetitions? 

 

The word ארץ is also repeated in the verse that lists the seven species of the land of Israel -  ֶאֶרץ ִחָטה
 It is a land of wheat and barley, and vines and figs and – ּוְשֹעָרה ְוֶגֶפן ּוְתֵאָנה ְוִרּמֹון ֶאֶרץ ֵזית ֶשֶמן ּוְדָבש

pomegranates, a land of oil producing olives and date honey” (Devarim 8:8). 

 

Rabbi Mendel Farber explains that there are two aspects to the land of Israel: the external land – with 

physical earth, crops, rivers, and trees; and the internal essence of the Land of Israel. The last two of the 

seven species represent the internal aspect of the Land of Israel. The Torah does not speak of the olive 

and date, but of olive oil and date honey, on the essence within the fruit.  

 

Note that the spies did not bring back olives and dates, but only a cluster of grapes, along with figs and 

pomegranates. This is our problem, cried Yehoshua and Kalev, we cannot look at the land of Israel 

superficially but must tap into its internal essence. The land is very, very good. One “very” refers to its 

external side. It is a physically blessed land. But the other “very” refers to its internal essence. It is a 

land of kedushah, a holy land.  

 

The great Rav Menachem Mendel of Vitebsk – pioneer of Chassidic settlement in the Land of Israel – 

was once asked by Rav Baruch of Medzobuzh, the Baal Shem Tov’s grandson, to describe the taste of 

the land of Israel. His answer was: We are told that the land is very, very good, and we are also told 

(Pirkei Avot 4:4) to be very, very humble. One who is very, very humble merits seeing how very good the 

land is. May we all merit seeing both the Land of Israel’s external blessing and appreciating its internal 

kedushah. 
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POSTSCRIPT TO THE STORY OF THE SPIES: WINE AND BREAD 

 

Immediately after the story of the spies in the 13th and 14th chapters of Bamidbar, the Torah tells us about 

the nesachim and menachot –the wine, flour, and oil that is offered along with personal sacrifices – and 

challah – giving a portion of our dough to a Kohen. 

 

Why does the Torah place these portions here?  

 

To strengthen the question: 

· The book of Bamidbar is essentially historical, both in content and style. It tells the story of the people of 

Israel’s travels from Mount Sinai to the edge of the Land of Israel. As opposed to Vayikra (referred to as Torat 

Kohanim), which is a book of halachot with a few stories woven in; Bamidbar is essentially a historical 

narrative with halachot woven in. Whenever a halachic section appears to break up the story line we are 

curious why.  

· Both of these sections could have been placed elsewhere in the Chumash. The laws of terumot and 

maaserot, tithes, appear in Parshat Emor, and challah would have fit right in. The wine libations and flour and 

oil offerings could have been placed along with the rest of the sacrificial laws that open the book of Vayikra. 

 

The Ramban, along with quite a few other commentators, suggests that these parshiot are a consolation to 

the people of Israel after the episode of the spies. 

 

Ramban on Bamidbar 15:2 

When you go to the land of your dwelling place: After He assured 

the children that they would come in to the land, He finished off 

the laws of sacrifices, [telling them that] they would offer libations 

when they enter the land. Perhaps this was said right now in order 

to console them and assure them, for they had given up hope. 

They were saying, “Who knows what will be a long time from now, 

at the end of forty years? And [who knows] if the children will also 

sin? Therefore the Holy One, blessed be He, saw fit to console 

them, for through commanding them the mitzvot of the land he 

assured them that it is revealed before Him that they will come 

and inherit it. 

  רמב"ן טו:ב 
 אחר מושבתיכם ארץ אל תבאו כי

, הארץ אל שיבאו הבנים את שהבטיח
 שיקריבו הקרבנות תורת להם השלים
 זה היה ואולי לארץ בבואם נסכים

 היו כי, ולהבטיחם לנחמם, עתה
 לאורך יהיה מה יודע מי, לאמר נואשים

 יחטאו ואם, שנה ארבעים לסוף ימים
, לנחמם ה"הקב ראה ולכן, הבנים גם
 הארץ במצות אותם בצוותו כי

 ויירשו שיבאו לפניו שגלוי הבטיחם
 :אותה

 

Hashem introduces both of these sections with certainty about Israel’s entrance to the land of Israel: 

  

Bamidbar 15:2 

… When you come to the land of your dwelling place that I am 

giving you … 

 

Bamidbar 15:18 

… As you come to the land that I am bringing you to …  

  במדבר טו:ב 
 ֲאֶשר מֹוְשֹבֵתיֶכם ֶאֶרץ ֶאל ָתֹבאּו ִכי... 
 ... ָלֶכם  ֹנֵתן ֲאִני

 
  במדבר טו:יח

 ֵמִביא ֲאִני ֲאֶשר ָהָאֶרץ ֶאל ְבֹבֲאֶכם... 
 ... ָשָּמה ֶאְתֶכם

 

However, this only begs the question: Why were these particular mitzvot chosen? Aren’t many mitzvot only 

applicable in the land of Israel? The Midrash seems to answer this question by connecting nesachim and 

challah to a verse in Kohelet: 

 

Kohelet 9:7 

Go eat your bread with joy, and drink your wine with a good heart, 

for God has already accepted your actions. 

  קהלת ט:ז 
 טֹוב ְבֶלב ּוְשֵתה ַלְחֶמָך ְבִשְמָחה ֱאֹכל ֵלְך

 .ַמֲעֶשיָך ֶאת ָהֱאֹלִהים ָרָצה ְכָבר ִכי ֵייֶנָך

 



Bamidbar Rabbah 17:2 

Rabbi Chanina opened his drashah about these sections as follows: 

“Eat your bread with joy”: this refers to the section about challah. 

“And drink your wine with a good heart”: this refers to the section 

about the libations. “For God has already accepted your actions”: 

this refers to Israel’s entering the land, as it says, “When you enter 

the land” (Bamidbar 15:2). 

  רמב"ן טו:ב 
 בשמחה אכול" ... חנינא' ר פתח

 בלב ושתה" ,חלה פרשת זו "לחמך
 כי" מהו .נסכים פרשת זו "יינך טוב
 לארץ ישראל הכנסת זו "'וגו רצה כבר
 ."'וגו הארץ אל תבאו כי"' שנא

 

There seem to be a number of difficulties with this Midrash: 

· In the Torah the section about wine libations precedes the mitzvah of challah, but in the verse wine 

(corresponding to libations) follows bread (corresponding to challah). Why the switch? 

· The verse, directed at people, says your bread and your wine. But isn’t the wine libation – so to speak – 

God’s wine, and the challah – so to speak – God’s bread? 

· The message of the Midrash seems to be that God forgave the people of Israel for the sin of the spies and 

now wants to reassure them that he has “accepted their actions.” But if that is the case, why is the word 

“already” added? What is the previous point in time that “God has already accepted your actions” refers to? 

 

The Sfas Emes addresses the 2nd and 3rd of these questions in one of his essays on this parshah (think about 

possible solutions to the first). He first makes two points: A. That whereas the generation of the desert 

brought Heaven down to Earth, the generation entering Israel is to elevate Earth up to Heaven; B. This 

“returning to the source” brings about great joy. That is what is meant by “eating bread with joy.” 

 

Sfas Emes Shelach Year 5649 

In the first sin it says, “The earth was cursed … you will eat in 

sadness.” Later when the world was repaired through the children 

of Israel who were chosen, and the land of Israel that was chosen 

from all lands, it stopped being cursed and became blessed. It 

therefore says, “Go eat your bread in joy,” the opposite of eating in 

sadness … Now the rest of the dough is “repaired” through 

separating off challah – the “first” portion, and similarly, the 

libations and grain offerings leave a blessing in the grain, wine 

and oil through being elevated to their source … Why use the 

expression “already”? When God created the world His Will was 

that it should be for Israel, who are referred to as “the first”. They 

should know that they can bring about the fixing and elevation of 

all of existence. Therefore it says that “God already accepted your 

actions.”  

  שפת אמת שלח שנת תרמ"ט 
 האדמה ארורה נאמר הראשון ובחטא

 נתקן כ"ואח. תאכלנה בעצבון' כו
 שנברר י"וא שנבררו י"בנ י"ע העולם

 לברוך ארור מכלל ויצא הארצות מכל
 היפוך לחמך בשמחה אכול ונאמר

 י"ע נתקן ועתה...  תאכלנה בעצבון
 כן וכמו. הראשית החלה הפרשת
 לדגנך ברכה נשאר ומנחות בנסכים
 עד שנתעלה י"ע ויצהרך תירושך
 ת"השי אך. כבר לשון מה...  השורש
 בשביל' ית רצונו' הי העולם כשברא
 שהם וידע ראשית שנקראו ישראל
 כבר כתיב לכן'. העשי כל ויעלו יתקנו

  :מעשיך' כו רצה

Through these new mitzvot, Israel is now able to elevate the produce of the land to its source – bring earth 

up to Heaven – and joyfully tap in to the original ideal of creation (hence the “already”).  

 

Further learning: 

· The Sforno takes a different direction: only now, after the sin of the spies, were nesachim needed for 

personal sacrifices and only now was there a need to take off challah. See his comments on Bamidbar 15:3 

and 15:20. 

· Can you explain why the next several sections (15:22 through 15:41), leading up to the end of the parshah, 

appear here?  

· Drasha 55 of Beit Yishai (pp. 415-426), by Hagaon Rav Shlomo Fisher, shlita, is devoted to why nesachim 

and challah follow the sin of the spies and that of the maapilim, those who subsequently forced their way 

into the land of Israel and met a tragic end.  He develops how these two mitzvot address the spiritual 

concerns that led to these two sins.  

 



TORAH FROM OUR FACULTY 

JUST TREES AND STONES? BY RABBI AVRAHAM FISCHER 
 

The sin of the scouts follows immediately after Miriam’s sin of speaking lashon 

hara (negative speech) against Moshe. Rashi (Bamidbar 13:2) points out that 

although Miriam was punished with tzaraat (a leprosy-like plague), the scouts 

– in Rashi’s words – “saw but did not learn the lesson.”  

 

Miriam’s penalty could have been an object lesson to them to avoid all lashon 

hara, but they refused to pay heed and proceeded to speak lashon hara about 

Eretz Yisrael, the Land of Israel. The children of Israel tried Hashem’s patience 

many times, but it was the sin of lashon hara that determined their fate – to 

die out in the wilderness and not enter their land.  

 

But aren’t we expecting too much of the scouts? Rav Zalman Sorotzkin, in Oznaim LeTorah, raises a 

question on Rashi. We can understand that lashon hara against Moshe is wrong, but it is a chidush, 

a novelty, to suggest that there can be lashon hara even against the trees and stones of Israel. After 

the episode of Miriam could the spies not be excused for thinking that lashon hara only applies to 

people? 

 

Rav Sorotzkin’s answer combines two elements. Firstly, the land of Israel behaves like a living 

thing. If shemittah, the sabbatical year, is not observed, then the land will demand its rest by 

expelling the people. The land does not tolerate sin and spews out sinners. And one who does not 

acknowledge his connection to Israel does not deserve to be buried there, because the land is 

insulted.  Secondly, Moshe is very humble, to the point of self-nullification. Moshe would not have 

been insulted if he had heard Miriam’s words, yet she was punished for her lashon hara.  

 

Thus, says Rav Sorotzkin, Eretz Yisrael is a living entity that is less tolerant of an affront than is 

Moshe. The scouts should have realized that if it is lashon hara to speak against the unassuming 

Moshe, it is all the more so to speak against the noble land of Israel.  

 

Each of us is an emissary of Eretz Yisrael. We should defend her honor and be very careful how we 

speak of her.  Shabbat Shalom. 
 

 

Find out more about Shapell's Darche Noam 

at www.darchenoam.org & +972-2-651-1178 

5 Beit Hakerem Street, Jerusalem 

 

To dedicate a Shapell's Daf Kesher contact 

ecahan@darchenoam.org 

 

 
 

 

This issue is dedicated in loving memory of Oddete bat Eliyahu  
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Their generous donation of $10,000 will help educate today’s young men and women  
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