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PATHWAYS PLUS 

 

PARSHAT KORACH קרח תפרש  
 

DVAR TORAH SALT AND THE LEVIIM 
 
After the Korach episode, Hashem reaffirms Aharon and his descendants’ special position as Kohanim. Hashem lists those 
items that are to be given to the Kohanim by the Israelites, and seals it with a covenant. Hashem calls His covenant with 

Aharon over the priestly gifts as "ברית מלח עולם" – “an eternal covenant of salt” (Bamidbar 18:19). Why is the covenant 
described as “a covenant of salt”? 
 
Rashi gives a straightforward explanation. Because salt lasts, never decaying or rotting, it is the ideal image for an eternal 
covenant. Hashem similarly made a “covenant of salt” with David and his descendants – they are to be the royal line for all 
generations (II Divrei Hayamim 13:5).  
 

But according to the author of Kedushat Levi, Harav Levi Yitzchak of Berditchov, (1740-1809) זצ"ל, salt was specifically 
chosen because the nature of salt alludes to the Kohanim and Leviim. Salt is a symbol of one of the central messages of the 
Korach episode. 
 
Korach wanted to wipe out the distinction between Leviim and Kohanim. He campaigned that all of the Leviim should be 
able to do the service previously limited to Aharon and his sons. Hashem’s lesson to Korach and the people of Israel was 
that it is important to have two different levels, Kohanim and Leviim. What is the distinction between them and why are 
both needed? 
 
He explains (drawing from mystical sources) that Kohanim are connected with the trait of chesed, lovingkindness, whereas 
Leviim are connected with gevurah – restraint, judgement, and might. Korach wanted unbridled chesed, unchecked by the 
borders and discipline of gevurah. Hashem taught him and the people of Israel that judgement, borders, and restraint are 
essential for the world. Chesed must be mixed with gevurah to form rachamim (mercy, the combination of lovingkindness 
and restraint). 
 
Salt is the ideal image for this mix. The Kedushat Levi quotes the Ramban, who refers to salt as the “fire within the water.” 
Salt includes within it the characteristics of both water (chesed) and fire (gevurah and din). On a national level, salt 
symbolizes that Kohanim need to be balanced with Leviim. 
 
This comment sheds light on a comment the Midrash (Bereishit Rabbah 98:5) makes about Korach. The Midrash says that 
when Yaakov, before passing away, rebuked his son Levi and said, “When they gather, my honor will not join up with them” 
(Bereishit 49:6), he referred to Korach’s assembly. Besides Yaakov’s objection to discord and strife, he might have had an 
additional reason to keep his name disconnected from the Korach rebellion. Whereas Avraham is associated with chesed, 
lovingkindness, and Yitzchak with gevurah, restraint, Yaakov is associated with the balance between them, rachamim, 
mercy (see Kedushat Levi on Chayei Sarah). Yaakov would not let himself be associated with Korach, who, in effect, 
objected to Yaakov’s essence. 
 
Korach’s descendants righted the wrong; they balanced off the Kohanim and served as great Leviim - “These (Leviim) 
stood on the platform: Heiman the singer, son of Yoel, son of Shmuel, son of Elkanah … son of Evyasaf, son of Korach, son 
of Yitzhar, son of Kehat, son of Levi, son of Yisrael” (I Divrei Hayamim 6:18-23). 
 

 

CLASSIC    



SOURCE GUIDE: RAIN IN SUMMER 
This week’s Haftarah tells how, before his death, the prophet Shmuel gathered together the People of Israel, 
spoke with them, and expressed his disappointment about their request for a king. To prove his point, he prayed 
to G-d to bring down rain in the middle of summer in the Land of Israel. This source guide deals with the 
association with our Parshah that this episode evokes.  
 
A. Rain in the Summer,  
There is a strong parallel between the central dramatic episode of our Parshah and that of the Haftarah. In our 
Parshah, Hashem answers Moshe Rabbeinu’s prayers; and the earth miraculously swallows up Korach’s rebellious 
group. Here are the two miracles – first, that of our Parshah:  

1. Bamidbar 16:28-30 
(28) Moshe said, "Through this you shall know that Hashem sent 
me to do all these deeds, that it was not from my heart. 
(29) If these people die the death of all men, and what is visited 
upon every man is visited upon them – it is not Hashem that sent 
me.  
(30) But if Hashem creates something new, and the earth opens 
its mouth and swallows them and all that is theirs, and they go 
down to the depths alive – then you will know that these men 
have provoked Hashem.  

 ל-:כחטז במדבר 
אֶמר( כח) את מֶשה ַויֹּ זֹּ עּון בְּ דְּ י תֵּ יה'  כִּ ָלַחנִּ  שְּ

ת ת ַלֲעׂשוֹּ ים ָכל אֵּ ֶלה ַהַמֲעׂשִּ י ָהאֵּ י ֹלא כִּ בִּ לִּ . מִּ
ם( כט) ת אִּ מוֹּ ֻמתּון ָהָאָדם ָכל כְּ ֶלה יְּ ֻקַדת אֵּ  ּופְּ

ד ָהָאָדם ָכל ָפקֵּ יֶהם יִּ יה'  ֹלא ֲעלֵּ ָלָחנִּ  . שְּ
ם( ל) אִּ יָאה וְּ רִּ ָרא בְּ בְּ ָתהה'  יִּ  ֶאת ָהֲאָדָמה ּוָפצְּ

יהָ  ָעה פִּ ָתם ּוָבלְּ ֶאת אֹּ דּו ָלֶהם ֲאֶשר ָכל וְּ ָירְּ  וְּ
ים ָלה ַחיִּ אֹּ ֶתם שְּ יַדעְּ י וִּ ֲאצּו כִּ ים נִּ ֶלה ָהֲאָנשִּ  ָהאֵּ

 ה'. ֶאת

 
In our Haftarah, Hashem answers the Shmuel’s prayers and rain falls in the middle of a dry summer:  

2. I Shmuel 12:17-22 
(17) “… Is it not the time of the wheat harvest today? I will call out 
to Hashem and He will give forth thunder and rain; and you will 
know and see that your evil is great in the eyes of Hashem, to 
request a king.”  
(18) Shmuel called out to Hashem and He gave forth thunder and 
rain on that day; and the entire nation exceedingly feared 
Hashem and Shmuel. 
(19) And all the people said to Shmuel, "Pray for your servants to 
Hashem your G-d so we will not die, for we have added to all of 
our sins this evil, to ask for ourselves a king." 

 כב-יב:יז א' שמואל 
א"... ( יז) יר ֲהלוֹּ צִּ ים קְּ טִּ ם חִּ ָרא ַהיוֹּ  ה' ֶאל ֶאקְּ

ן תֵּ יִּ ת וְּ לוֹּ עּו ּוָמָטר קֹּ אּו ּודְּ י ּורְּ ֶכם כִּ  ַרָבה ָרַעתְּ
יֶתם ֲאֶשר ינֵּי ֲעׂשִּ עֵּ לה'  בְּ אוֹּ שְּ  ."ֶמֶלְך ָלֶכם לִּ

ָרא( יח) קְּ ל ַויִּ מּואֵּ ן ה' ֶאל שְּ תֵּ ֹלת ה' ַויִּ  ּוָמָטר קֹּ
ם יָרא ַההּוא ַביוֹּ ד ָהָעם ָכל ַויִּ אֹּ ֶאתה'  ֶאת מְּ  וְּ

ל מּואֵּ  .שְּ
רּו( יט) אמְּ ל ֶאל ָהָעם ָכל ַויֹּ מּואֵּ ל, "שְּ ַפלֵּ תְּ  הִּ

ַעד ַאל יָךקֶ ֱאֹלה'  ֶאל ֲעָבֶדיָך בְּ י ָנמּות וְּ נּו כִּ  ָיַספְּ
ינּו ָכל ַעל אתֵּ ל ָרָעה ַחטֹּ אֹּ שְּ  ."ֶמֶלְך ָלנּו לִּ
 

 

The parallel between those two episodes – in both, the nation’s prophet asks for an overt miracle in front of the 
entire Nation of Israel – leads us to explore other thematic parallels between the Parshah and Haftarah. 
 
B. Opposition to Moshe and Shmuel 
Ironically, Moshe and Shmuel, both extreme examples of personal integrity, are both compelled to defend 
themselves against accusations of self-interest:  

3. Bamidbar 16:15, 28 
(15) Moshe was exceedingly upset, and he said to Hashem, "Do 
not accept their offering. I have not taken a donkey from a single 
one of them, and I have not done wrong to a single one of them." 
…  
(28) Moshe said, "Through this you shall know that Hashem sent 
me to do all these deeds, that it was not from my heart.” 

 , כחטז:טו במדבר 
ַחר)טו(  מֶשה ַויִּ ד לְּ אֹּ אֶמר מְּ  ַאל" ה', ֶאל ַויֹּ
ֶפן ָחָתם ֶאל תֵּ נְּ ר ֹלא מִּ ֶהם ֶאָחד ֲחמוֹּ י מֵּ  ָנָׂשאתִּ
ֹלא י וְּ תִּ עֹּ ֶהם ַאַחד ֶאת ֲהרֵּ  " ... מֵּ

אֶמר)כח(  את" ,מֶשה ַויֹּ זֹּ עּון בְּ דְּ י תֵּ  ה' כִּ
י ָלַחנִּ ת שְּ ת ַלֲעׂשוֹּ ים ָכל אֵּ ֶלה ַהַמֲעׂשִּ י ָהאֵּ  ֹלא כִּ

י בִּ לִּ  ."מִּ

 

4. I Shmuel 12:2-5 
(2) “And now, behold the king is walking before you, and I have 
become old, and my sons are here with you, and I have walked 
before you from my youth until this day. 
(3) Here I am; respond to me before Hashem and before His 
anointed; whose ox did I take, or whose donkey did I take, or 

  ה -:ביב א שמואל 
ַעָתה"( ב) נֵּה ,וְּ ְך ַהֶמֶלְך הִּ ַהלֵּ תְּ נֵּיֶכם מִּ פְּ י לִּ  ַוֲאנִּ

י תִּ י ָזַקנְּ תִּ ָנם ּוָבַני ָוַׂשבְּ ֶכם הִּ תְּ י אִּ י ַוֲאנִּ תִּ ַהַלכְּ תְּ  הִּ
נֵּיֶכם פְּ ֻעַרי לִּ נְּ ם ַעד מִּ  .ַהֶזה ַהיוֹּ

י( ג) נִּ נְּ י ֲענּו הִּ ֶנֶגד ה' ֶנֶגד בִּ יחוֹּ  וְּ שִּ  ֶאת – מְּ
ר י שוֹּ י מִּ תִּ ר ָלַקחְּ י ַוֲחמוֹּ י מִּ תִּ ֶאת ָלַקחְּ י וְּ  מִּ



whom did I rob; or whom did I oppress, or from whose hand did I 
take a ransom and I ignored it, and I shall restore to you." 
(4) And they said, "You did not rob us, nor did you oppress us, 
neither did you take anything from anyone's hand." 
(5) And he said to them, "Hashem is a witness against you, and 
His anointed is witness this day, that you have not found 
anything in my hand, and He said, "(I am) witness." 

י תִּ י ֶאת ָעַשקְּ י מִּ תִּ ַיד ַרּצוֹּ י ּומִּ י מִּ תִּ ֶפר ָלַקחְּ  כֹּ
ים לִּ ַאעְּ יַני וְּ יב ,בוֹּ  עֵּ ָאשִּ  ."ָלֶכם וְּ

רּו( ד) אמְּ ָתנּו ֹלא" ,ַויֹּ ֹלא ֲעַשקְּ ָתנּו וְּ ֹלא ַרּצוֹּ  וְּ
תָ  ַיד ָלַקחְּ יש מִּ אּוָמה אִּ  ."מְּ

אֶמר( ה) יֶהם ַויֹּ ד" ,ֲאלֵּ ד ָבֶכם ה' עֵּ עֵּ יחוֹּ  וְּ שִּ  מְּ
ם י ַהֶזה ַהיוֹּ ָצאֶתם ֹלא כִּ י מְּ ָידִּ אּוָמה בְּ  ."מְּ

אֶמר ד" ,ַויֹּ  ."עֵּ
 
Korach made personal accusations against Moshe and Aharon, and the Nation of Israel’s request for a king was 
also a personal rejection of Shmuel as the national leader; but it is very surprising that Moshe and Shmuel would 
both pray for extreme miracles if their entire goal was to remove suspicions about their personal integrity. There is 
different reason both requested miraculous vindication. 
 
C. Opposition to Hashem 
Both Moshe and Shmuel saw through any accusations against them, and showed the true nature of the rebellions. 
Moshe makes it clear that Hashem is the only decision-maker about who is a Levi and who a Kohen; Aharon and 
Moshe are simply not involved at all. They are really rebelling against Hashem:  

5. Bamidbar 16:8-11 
(8) Moses said to Korah, "Please listen, sons of Levi. (9) Is it not 
enough that the God of Israel has distinguished you from the 
congregation of Israel to draw you near to Him, to perform the 
service in the Mishkan of the Lord and to stand before the 
congregation to minister to them? (10) He drew you near, and all 
your brothers, the sons of Levi with you, and now you seek the 
Kehunah as well? (11) Therefore, you and your entire company 
who are assembled are against Hashem, for what is Aharon that 
you should complain against him?" 

  יא-חטז: במדבר 
אֶמר( ח) ַרח ֶאל מֶשה ַויֹּ עּו, "קֹּ מְּ נֵּי ָנא שִּ  בְּ

י וִּ ַעט( ט) :לֵּ ֶכם ַהמְּ י מִּ יל כִּ דִּ בְּ ל יקֵּ ֱאֹל הִּ ָראֵּ ׂשְּ  יִּ
ֶכם ֲעַדת ֶאתְּ ל מֵּ ָראֵּ ׂשְּ יב יִּ רִּ ַהקְּ ֶכם לְּ ָליו ֶאתְּ  אֵּ
ד ַדת ֶאת ַלֲעבֹּ ַכן ֲעבֹּ שְּ ד ה' מִּ ַלֲעמֹּ נֵּי וְּ פְּ ָדה לִּ  ָהעֵּ

ָתם ָשרְּ ב( י)? לְּ רֵּ ָך ַוַיקְּ תְּ ֶאת אֹּ נֵּי ַאֶחיָך ָכל וְּ  בְּ
י וִּ ָתְך לֵּ ֶתם ,אִּ ַקשְּ ֻהָנה ַגם ּובִּ ן( יא). כְּ  ַאָתה ָלכֵּ
ָכל ָך וְּ ים ֲעָדתְּ ָעדִּ ן ה'. ַעל ַהנֹּ ַאֲהרֹּ י הּוא ַמה וְּ  כִּ

ינּו  ?"ָעָליו ַתלִּ

 
Rashi explains Moshe’s concluding sentence. Korach’s rebellion is against G-d, not Aharon. The Rashbam also 
makes this clear: 

6. Rashi on Bamidbar 16:8-11 
Therefore – Because of this you and your entire assembly who 
gathered with you are going against Hashem; for I acted as his 
messenger to grant priesthood to Aharon. This argument is not 
against us. 
 
Rashbam on Bamidbar 16:8-11 
Therefore you and your entire assembly – They are the ones 
who are gathered together against Hashem. 

 יא פסוק טז פרק במדבר על י"רש 
 הנועדים עדתך וכל אתה כך בשביל - לכן

 כהונה לתת עשיתי בשליחותו כי' ה על אתך
 .הזה המחלוקת הוא לנו ולא לאהרן

 
  יא פסוק טז פרק במדבר על ם"רשב
 על הנועדים אותם הם - עדתך וכל אתה לכן

 .'ה

 
Shmuel, likewise, makes it clear that Israel’s request for a king was not merely a rejection of Shmuel’s leadership, 
but of forging a national relationship with the Divine King: 

7. I Shmuel 12:11-12 
(11) “… And Hashem sent Yerubaal, and Bedan, and Yiftach, and 
Shmuel, and He saved you from the hand of your enemies that 
surround you, and you dwelt in safety. (12) And when you saw 
that Nahash, the king of Ammon came upon you, you said to me, 
'No, but a king shall rule over us.' But Hashem your G-d is your 
King.” 

  יב-יב:יא א' שמואל 
ַלח" ... ( יא) שְּ ֻרַבַעל ֶאת ה' ַויִּ ֶאת יְּ ָדן וְּ ֶאת בְּ  וְּ

ָתח פְּ ֶאת יִּ ל וְּ מּואֵּ ל שְּ ֶכם ַוַיּצֵּ ַיד ֶאתְּ יֶכם מִּ בֵּ יְּ  אֹּ
יב ָסבִּ בּו מִּ שְּ אּו( יב). ֶבַטח ַותֵּ רְּ י ַותִּ  ָנָחש כִּ

נֵּי ֶמֶלְך ן בְּ יֶכם ָבא ַעמוֹּ רּו ֲעלֵּ אמְּ י ַותֹּ י ֹלא לִּ  כִּ
ֹלְך ֶמֶלְך מְּ ינּו יִּ יֶכם ַוה' ָעלֵּ ֶכם. ֱאֹלקֵּ כְּ  "ַמלְּ

 
This explains why Moshe and Shmuel both request that G-d bring about an overt miracle. They pray for direct 
Divine communication to the People. G-d must respond to Korach’s rejection of G-d’s choice of the Kohanim, and 
only He can respond to the Nation of Israel’s request for a human king instead of their much more direct 
relationship with Hashem the King through Shmuel His prophet.  
 



D. Moshe’s and Shmuel’s Predicament 
There was another reason an open miracle was necessary. Both Moshe and Shmuel were in a difficult 
predicament. Any attempt to prove their point to the nation would seem self-serving. Moshe knows that his own 
brother is G-d’s chosen Kohen; but Korach and his group suspect nepotism. Shmuel knows that the nation’s 
request was improper; but it seems like he wants to himself hold on to national leadership. So both Moshe and 
Shmuel needed an outside source of truth that would remove any doubts; they needed a source of pure 
objectivity. They had no recourse other than requesting that G-d do an open miracle.  

EVERLASTING DISPUTES BY RABBI FYVEL SHUSTER 
 
Parshat Korach discusses מחלוקת, dispute, controversy, argument. In Pirkei Avot we learn,  כל מחלוקת שהיא לשם"
 If it is – שאינה לשם שמים אין סופה להתקיים– any dispute that is for the sake of Heaven will last – שמים סופה להתקיים
not for the sake of Heaven it will not last. What is an example of a dispute for the sake of Heaven? It is the dispute of 
Hillel and Shamai. What is an example of a dispute that is not for the sake of Heaven? It is that of Korach and his 
assembly” (Avot 5:20).  
 
The Sfat Emet deals with the following question: Why would we want a dispute to last? Machloket – disagreement, 
argument – is something which we sense is negative. However, he answers, a dispute for the sake of Heaven is 
exactly how שלום and שלימות, peace and wholeness, are created. 
 
Shalom is not simply the state of neutrality. Shalom is the state of wholeness, when two opposing views join to 
create a whole.  
 
In learning Torah, he says, each person has a עה אחרתד  – a different way of looking at and understanding Torah. A 
person must not merely see his own way, but must seek the truth, taking into account his friend’s opinion as well. 
This is what brings shalom and peace.  
 
In the same way, he stresses, shalom bayit, the peace between husband and wife, is not the peace of two who are 
exactly similar, but two who are different, man and woman.  
 
  .We pray that “Hashem should bless His nation with peace” (Tehillim 29:11) – ה' יברך את עמו בשלום
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