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Dedicate the daf kesher in honor or in memory of a loved one.

Please contact Emuna Diamond at emuna@darchenoam.org for details.

ASHER'S RICH BREAD

Yaakov blessed his son Asher with the words “173!3’_7 1INV RN - From Asher his bread is rich (literally, fat)”
(Bereishit 49:20). Yaakov seems to have blessed Asher with agricultural richness. However, if that was all
Yaakov meant why did he sat “1¥xn” - “from Asher” - instead of ﬁwx’? - “to Asher”? Furthermore, why is the
possessive 17X1 added to the end of the word “4n%” meaning “his bread”?

The author of the Kli Yakar (Harav Shlomo Efraim of Luntschitz, 97x1, 1550-1619) offers an answer that draws
upon the following Talmudic anecdote:

“A poor person came before Rava. Rava (wanting to make the appropriate donation) asked him, ‘What do you
normally eat at a meal?” The man answered, ‘Stuffed chicken and mature wine.’

“Rava (surprised) replied, ‘Aren’t you worried about putting too much pressure on the community (since you are
supported by community funds and these are expensive delicacies)?” The man answered back: ‘Am | eating of
their food? | am eating the All-Merciful One’s food. For the verse says, 112? ﬁ’f?g 551y - The eyes of all wait
for You - iny2a 05x nX 07 1091 A0R) - and You give them their food in its time’ (Tehillim 145:15). The last
word of this verse is ‘9py2’ - literally, in his time - and not ‘@ny2’ - in their time (which would have been in
grammatical agreement with the plural ‘DU'T?’ earlier in the verse). This teaches that the Holy One, blessed be He,
gives each and every person the parnasah, the sustenance, appropriate to him in his proper time.

“As this conversation was going on, Rava’s sister - whom he hadn’t seen for thirteen years (!) - arrived, and she
brought him a stuffed chicken and mature wine (!). [Rava] said, ‘What is this before me?’ (Rashi: What has just
happened to me? This is certainly unnatural, that my sister, whom | haven’t seen for years, suddenly appears
with a stuffed chicken and mature wine?) He said to the poor man, ‘| have spoken improperly towards you.
Please partake of this food.”

In this anecdote Rava applied the lesson he learned from the poor man. Because Hashem provides for the poor
- through the donor - and He gives each person exactly what is coming to him, Rava gave him delicacies.

The biblical lyov (Job) also took this approach: “Did | ever eat my bread alone?” said lyov. “Did the orphan ever
not eat of it?” (lyov 31:17). As the author of the Kli Yakar points out, lyov gave the poor the same bread he ate

himself - not lower class bread. This is also the meaning of Yaakov’s blessing and prophecy about Asher. From
Asher to the poor will come rich, high-quality, bread - bread Asher would eat himself, not lower quality poor-

man’s bread. As the verse continues, “771 3791 10 X371 - He will give delicacies fit for a king” to the poor.

This type of generosity, not only giving the poor enough to subsist, but honoring them with princely food, would
result in Asher being praised by all. As Moshe says when he blessed their tribe: “7Wx 2°3217 7172” (Devarim
33:24): Asher is not only blessed more than others, he is blessed by all others.

Also in this week’s Daf Kesher: Source Guide - “Firstborn, Priesthood, Royalty” - “The Unity of Yehudah and Yosef,” by Rabbi Elie Silverberg




FIRSTBORN, PRIESTHOOD, ROYALTY

Even though Yaakov’s parting words to Reuven are, “You are my firstborn son,” Reuven and his descendants did
not carry the benefits and responsibilities of the firstborn of Israel. Why did Reuven lose that role? And why was
the 717153, firstborn’s double portion transferred to Yosef through Menasheh and Efraim; 7113733, priesthood, to
Aharon and his descendants; and n129», royalty, to David and his descendants? This source guide is based on
the answers to these questions that appear in an essay in the Shem Mishmuel on Parshat Vayechi.

A. “Reuven, You Are My Firstborn Son”
These were the words that Yaakov, on his deathbed, said to Reuven:

1. Bereishit 49:3-4 T-2: UM NPWKRI2
(3) Reuven, you are my firstborn, my strength and the first of M2 PR NPWRTY M 0K 752 12IRT ()
my power, superior in level and superior in power (Rashi: you 7Y N DRY
should have been superior in level - priesthood - and in *20Wn N°%¥ ° IR X 02 102 ()
strength - royalty). 2Y "YIN? 0PN TN PN
(4) [You were] as impetuous as water, [therefore] you will not
be superior, for you ascended the sleeping place of your
father; then you profaned when you ascended on my bed.

Reuven’s impetuousness, his hasty reaction to Yaakov’s behavior after Rachel’s death (see Rashi’s comments on
Bereishit 35:22), was the cause for losing his supremacy. In the words of the author of Shem Mishmuel (Harav
Shmuel Bornshtein, 9731, 1855-1926, Poland, in his comments on Parshat Vayechi 5673):

2. Shem Mishmuel on Parshat Vayechi - 5673 Y990 DIW - °1*) NWID YRIDYH oW
It seems that the explanation of this verse is that he lost all 01277 NWOW 72 TRT X WIDY AKX
three things - firstborn, priesthood, and royalty - through DY >y MOYMI ANAD 7153
anger.

There is a common thread tying together all three of these:

The firstborn son is a middle level connecting parents with the rest of the children.

The Kohen connects the nation with Hashem. (The Kohen is also associated with n¥13, the inner quality that
connects wisdom with character - “ny7 191w" 7715 °NdW °> - For the lips of the Kohen will guard knowledge
(hy7)” (Malachi 2:7).

The king binds together the entire nation.

B. Anger and Connectedness

Anger, on the other hand, is divisive. Directed at others, anger fuels conflicts and fighting. It is, perhaps, the
underlying middah - character trait - behind many interpersonal prohibitions, like physical and verbal violence,
disrespect, and forbidden speech. Even though the problematic side of what Reuven did was extremely subtle
(see Shabbat 55b), and he remains one of the 7p *vaw - Hashem’s twelve tribes — Yaakov teaches us about
anger through his last words to Reuven. Anger lowers the high level of connectedness required for the firstborn
status, for Kehunah, and for royalty.

The Shem Mishmuel describes the inner side of how anger causes divisiveness. He cites the following passage:

3. Pesachim 66b +70 D°NOD
Reish Lakish said: Anyone who gets angry - if he is a wise 037 OX DYIOW DR 23 : MR WP W™
man his wisdom leaves him and if he is a prophet his X177 X°23 OX 1301 NPPNDM INNIM K17

prophecy leaves him. 137 NPYNDM INKIA

. . Lo . . PWwn 0N npbno?s INRON RI7 001 OR
If he is a wise man his wisdom leaves him: We learn this from 7131 ST TIPS 5y TR N¥p 2N
P . “« . ' l ' l
Moshie.AFodr .|t .|s vlvr|tten, Mosth(_;lot an%ry Et ;c]he offlﬁer: of the J9T YR IR N (T: KY 1272)
army.” And it is ['ater] written, “Elazar t e‘ o' gn told the men NPR NXT ARAYRY DRI KX WIR UK
of the army coming back from the battle, This is the law of




the Torah that Hashem commanded Moshe ...” Apparently 92312) 77131 AWHn DX 7MY WK 77900

(since Elazar said it instead of Moshe) it had eluded Moshe. If PP BOYR TwnT D901 L(RD:RY
he is a prophet his prophecy leaves him: We learn this from
Elisha. For it is written, “If it were not that | relate favorably to £330 NP2N0R WK1 K17 X723 DX

791 VOWIT 21D ¥21Y” 2NDT YWIIRN
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7713177 T2 1YY AN 1A 1310 7P 1A
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Yehoshafat the king of Yehudah | would not glance or look at
you ...” And it is [later] written, “And now take for me a
musician. And it was, when the musician played, the hand of
Hashem was upon him ...”

Wisdom and prophecy connect us with Hashem. Anger’s divisiveness breaks that connection.

The author of the Shem Mishmuel adds a second reason for Reuven’s anger to cause him to lose firstborn status,
Kehunah, and royalty. Because all three of these are connectors - the firstborn connects parents and children,
the Kehunah connects Israel with G-d and mind with character, and royalty connects the nation together - they

have a tendency to also connect negative things. Because anger is connected with negativity (it is from the
“other side”), angry connectors can attract negativity too. Connector people must be distanced from anger.

C. Yosef, Aharon, and David

Why, then, were Yosef, Aharon, and David chosen for the status of firstborn, Kehunah, and royalty - ,j715,7102

12112 The author of the Shem Mishmuel answers:

4. Shem Mishmuel on Parshat Vayechi - 5673

According to what has been said it is understandable why
Aharon merited Kehunah, Yosef the firstborn status, and David
royalty. For concerning Aharon it is written, “He walked with
Me in peace and uprightness” (Malachi 2:6), and the Ramban
(on Bamidbar 20:1) wrote that he never got angry in all of his
days. In the prayer for rain it says: [Aharon] “was distanced
from the nation that was as impetuous as water.” Yosef is the
conduit of the Divine flow. The word for a conduit or pipe is
1%, which is composed of the same letters as 71%7, goodwill,
the opposite of anger. He is also the 091y T10° p>7%, the
righteous one, the foundation of the world, who combines
heaven and earth. David’s prominent characteristic was his
self-perceived lowliness, as it is written, “I am a worm and not
a man, a scorned man and despised within the nation”
(Tehillim 22:7) ... Being lowly in one’s own eyes is the
opposite of anger, for one who is truly lowly will never get
angry. In the Talmud it says, “Anyone who gets angry - even if
they determined in Heaven that he will get a position of
greatness - will have it removed from him. How do we know
this? We learn it from Eliav, who got angry with his brother
David and royalty was therefore removed from him and given
to David” (Pesachim 66b).
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SUCCEEDING IN EXILE BY RABBI ELIE SILVERBERG

Parshat Vayechi starts off with two meetings between Yaakov Avinu and his son Yosef. In the first one, Yaakov
has Yosef take an oath that Yaakov is not to be buried in Mitzrayim (Egypt). Rather, Yosef is to see to it that
Yaakov be buried in Me’arat Hamachpelah. In the second encounter, Yosef brings his two sons Efraim and
Menasheh to be blessed by Yaakov, before Yaakov’'s imminent passing away.

It is during this second encounter that Yaakov mentions to Yosef that Yaakov had buried Rachel, Yosef's mother,




not in Me’arat Hamachpelah, but rather “n1oX 77172 - on the way to Efrat” (Bereishit 48:7).

It is not clear how this is relevant to this narrative. Rashi on that verse explains that Yaakov was being sensitive
to Yosef’s potential resentment about his mother not having being given a proper burial place. Yaakov defends

himself, explaining that he did it via Divine instruction. Rachel’s burial place was chosen so she would beseech

Divine mercy upon seeing her children being taken into the Babylonian exile.

A question could be asked on Rashi’s comment. According to his explanation, wouldn'’t it have been more
appropriate to have mentioned this reference to the burial of Rachel during the first encounter of Yaakov and
Yosef in our Parshah? That is, when Yaakov wants Yosef to take an oath that he will undertake traveling a few
hundred miles, in order to bury Yaakov in Maarat Hamachpelah - that is when Yosef might have felt some
resentment that Yaakov made no such effort when burying his mother, Rachel. At that point it would have been
appropriate for Yaakov to assuage Yosef's feelings by informing him that the decision to bury Rachel near Efrat
was “912°771 5 %¥ - through Divine instruction.”

So perhaps an alternative reason can explain what this reference is doing in the second narrative.

Looking back at the conflict of Yosef with his brothers, there are commentators who view the conflict to be one
of hashkafah, of how a religious Jew should conduct himself in this world, a conflict that continues until today.
The brothers held that Judaism can survive only if we insulate ourselves from outside influences, while Yosef
held that one could be immersed in the world and still serve Hashem without compromise.

This hashkafah of Yosef was fully put to the test in Mitzrayim. It was there that Yosef showed that one can
remain a tzaddik despite the temptations of Potiphar’s wife, even in the depths of an Egyptian prison, and even
when experiencing the opulence and power that comes with ruling the world.

One can view the blessings of Yaakov to Efraim and Menasheh as Yaakov’s recognition of Yosef's success in his
17°03, his test. His sons were to be regarded as on the same level as Reuven and Shimon.

How does this relate to the burial of Rachel? Says Harav Shlomo Aviner, X”v*%w (Rav of Beit EL and Rosh
Yeshiva of Ateret Yerushalayim, in his “Tal Hermon” on Parshat Vayechi): Yaakov was hinting to Yosef that
Yosef's ability to cope and succeed in galut (exile) actually came from his mother, Rachel.

For this reason, Hashem specifically ordered that Rachel’s burial place should be on the path of the exiles to
Bavel. Hashem is telling us that in order to steel Am Yisrael against the dangers of galut there was no one more
worthy of this task than Rachel. Through her tefillot she beseeched Hashem to give her children the strength to
survive the harsh galut and eventually return to Eretz Yisrael.

Yaakov Avinu, in mentioning the burial of Rachel, was telling his son - and all of us - that we owe hakarat
hatov, a debt of gratitude, to our mother, Rachel Imeinu, for our abilities to survive, and sometimes even thrive,
while in exile.
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The Daf Kesher, a project of Shapell’s Darche Noam, is prepared by Rabbi Eliezer Kwass, edited by Rabbi Shape] I’S DafChé Noam
Shmuel Jablon, and distributed by Emuna Diamond. To join the Shapell’s Daf Kesher mailing list contact us D)J'] 9T AT
at dafkesher@darchenoam.org.

The following digital Torah resources have been extremely helpful in researching and preparing the Shapell’'s Daf Kesher:
DBS - Hataklitor Hatorani, Otzar Hachochmah, the Bar Ilan Responsa Project, Hebrewbooks.org, and the Tanach section of Chabad.org.

We continue to pray for a refuah shleimah, a complete healing, for all those wounded in the attacks against our People.
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