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We mourn the tragic deaths of First Sergeant Kamil Shanan, הי"ד, and First Sergeant Hail Stawi, הי"ד,  

murdered in a terrorist attack this week.  
 

 

DVAR TORAH “HASHEM’S” SACRIFICE  
 

The spoils of the war against Midian included a massive amount of women’s gold jewelry (17,750 shekels). 

When the highest level officers of the army approached Moshe after the war and requested to offer that jewelry 

to Hashem, they said, “We want to offer [the jewelry as] 'קרבן ה – ‘Hashem’s sacrifice’” (Bamidbar 31:50). The 

author of the Meshech Chochmah commentary (Harav Meir Simchah of Dvinsk, 1926–1843 ,זצ"ל) asked: Why 

did they use the expression “ 'ה קרבן  – Hashem’s sacrifice,” and not the more common expression, “ ה'ל  קרבן   – a 

sacrifice to Hashem”? 

 

The officers began their speech to Moshe with, “Your servants counted the soldiers who were in our charge, and 

not one man was missing from us.” They continue, “We want to offer ‘Hashem’s sacrifice’ – any man who found 

a gold article, be it an anklet, a bracelet, a ring, an earring, or a body ornament – to atone for our souls before 

Hashem” (Bamidbar 31:49-50). 

 

Not one man was missing! There were thousands and thousands of soldiers on both the Israelite and the 

Midianite sides, and not one single Israelite soldier was killed. This war, said the officers of thousands and 

hundreds, operated in a way totally above the rules of nature. Had this been a normal war, we would have 

offered a  ה'ל  קרבן  – a sacrifice to Hashem – taking that which we achieved through our hard work and making 

an offering of it to Hashem. Had we merely fought with a sense of “I am fighting – but with Divine assistance,” 

we would have offered a normal sacrifice to Hashem. 

 

But this was not a normal war. We had a sense of total Divine involvement and minimal human input. He fought 

this war for us. “Normal” natural wars, even those fought by soldiers who are doing G-d's will and aided by Him 

in their efforts, unfortunately involve tragic casualties. But here there were no casualties at all. We feel that 

these spoils of war were always Hashem’s and we want to make sure they remain His. This isn’t our jewelry we 

gained through war that we are now giving to Him as an offering; this was always His. We are only giving back 

Hashem that which was always His own. 

 

An analogy to the generals’ sacrifice, says the Meshech Chochmah, is the Levi’s offering of Terumat Maaser. 

Maaser is the tithe the Israelite gives to the Levi; and Terumat Maaser is the tenth of that produce that the Levi 

gives to a Kohen. The Torah refers to Terumat Maaser as “'תרומת ה – Hashem’s gift.” “To the Leviim you should 

say,” says Hashem to Moshe, “When you take the tithe from the Children of Israel – that I have given you as an 

inheritance – lift up from that 'תרומת ה – Hashem’s gift – a tenth of a tenth” (Bamidbar 18:26). Hashem gave 

the Levi a tenth of the Israelite’s produce; so when the Levi, in turn, gives of that a tenth to a Kohen – he 

senses that this portion has always been set off as Hashem’s. It is “Hashem’s own tithe.” 

 

We often feel that when we give tzedakah we give of our own to Hashem; but sometimes – especially when we 

sense the special Divine Providence that brought our resources – we, like the generals after the war against 

Midian, realize that we are just giving back to Hashem His own money.  
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SOURCE GUIDE: SIX MITZVOT, SIX CITIES 
 

This week’s Parshah includes the Torah’s presentation of the six cities of refuge for רוצחים בשוגג, those who 

committed accidental homicide. In the introduction of his book on the 613 mitzvot, the author of Sefer 

Hachinuch likens the “Six Constant Mitzvot” to the “Six Cities of Refuge.” This source guide collects four 

approaches to explaining why he chose this image: Why did he compare the six constant mitzvot to this 

particular “Six” in the Chumash? 

 

A. The Six Constant Mitzvot 

In his introduction to Sefer Hachinuch, the author (some attribute the book to the Spanish Rishon Harav Aharon 

Halevi, זצ"ל, of Barcelona, 1235-1290, known as the רא"ה, others to his brother Harav Pinchas Halevi, זצ"ל) 
breaks up the mitzvot into groups based on the time and situation they are obligatory. 369 of the 613 are 

obligatory even when the Beit Hamikdash is not yet standing; of those, 99 mitzvot are situational (for instance, 

the obligation to keep a vow only applies to one who actually took a vow); that leaves 270 obligatory mitzvot. 

But those 270 include mitzvot that are obligatory at different times during the day or year. There are only six 

mitzvot, he says, that There are only six mitzvot, he says, that one must observe twenty-four hours a day, seven 

days a week (and we are always in a state of obligation for the others): 

1. Sefer Hachinuch – Author’s Introductory Note  

This is except for six mitzvot, whose obligation is constant 

and do not cease to apply to a man, even for a moment in his 

entire life. They are: 1) to believe in Hashem; 2) not to believe 

in any other; 3) to believe in His unity; 4) to love Him; 5) to 

fear (or, be in awe of) Him; 6) not to wander after the thoughts 

of the heart and the sight of the eyes.  

 הערת המחבר בראש הספר –ספר החינוך  
חוץ מששה מצוות מהן שחיובן תמידי, לא 

פסק מעל האדם אפילו רגע בכל ימיו, ואלו י
הן, א. להאמין בשם. ב. שלא להאמין זולתו. 
ג. לייחדו. ד. לאהבה אותו. ה. ליראה אותו. 

ו. שלא לתור אחר מחשבת הלב וראיית 
העינים. סימנם שש ערי מקלט תהיינה לכם 

 ]במדבר ל"ה, י"ג[.
 

In the body of the Sefer Hachinuch the author presents each of these six mitzvot in depth; they are Mitzvot 25, 

26, 417, 418, 432, and 387. The author of the Chayei Adam (Harav Avraham Danzig, 1748-1820 ,זצ"ל) elaborates 

on the six constant mitzvot (Chayei Adam 1:5). So does the author of Mishnah Berurah (Harav Yisael Meir 

Hakohen, זצ"ל, of Radin, 1839-1933, Biur Halacha on Orach Chaim 1:1 in 'דבור המתחיל הוא כלל גדול בתורה וכו), in 

the context of explaining how to fulfill the verse “... שויתי ה' לנגדי תמיד – I place Hashem before me at all times 

…” (Tehillim 16:8). Both add that anytime one thinks about these six he fulfills a mitzvah.  

   

After listing the six constant mitzvot, the author of the Sefer Hachinuch adds an additional line, tying the six 

constant mitzvot with the cities of refuge that appear in Parshat Masei:  

2. Sefer Hachinuch – Author’s Introductory Note  

Their allusion (literally, sign) is the verse, “They will be for you 

six cities of refuge” (Bamidbar 35:13). 

 הערת המחבר בראש הספר –ספר החינוך  
 ”שש ערי מקלט תהיינה לכם“סימנם 

 .)י"ג:במדבר ל"ה(

 

What does he add by that extra line? 

 

B. Simple Mneumonic 

The obvious answer is that this simply creates an association with a verse using the number six, similar to how 

the author of the Sefer Hachinuch earlier associated the 270 still obligatory mitzvot with the verse “ אני ישנה ולבי
 I am asleep and my heart is awake” (Shir Hashirim 5:2). The numerical equivalent (gematria) of the Hebrew – ער

word ער is 270.  

 

The difficulty with this is, as Harav Menachem Mendel Schneerson, זצ"ל, the late Lubavitcher Rebbe (1902-

1994) asked in a talk given on Purim 5718 (1958): Why, of all the possible “six”s that appear in the Torah, did 

the author of the Sefer Hachinuch choose to associate these six mitzvot with a halachah that becomes relevant 

only under such terrible circumstances – an unintentional murder where the murderer is afraid of the victim’s 

death being avenged by close relatives? Why didn’t he pick “ האחת משמתם על האבן ששה  – six of their names on 



the one stone …” (Shemot 28:10), where the names of six of the tribes of Israel were engraved on each of the 

two stones worn by the Kohen Gadol (the High Priest) on his shoulders? Wouldn’t that mitzvah, that evokes the 

positive remembrance of Israel on High, have created a much more positive association with the six constant 

mitzvot? 

 

C. Don’t Leave the City 

The author of the Pri Megadim commentary on the Shulchan Aruch (Harav Yosef Teumim, 1727-1792 ,זצ"ל) 

ends his long introduction to Orach Chaim with the six constant mitzvot. To explain why the author of the Sefer 

Hachinuch chose the six cities of refuge as the association he focuses on the law that, once sentenced to the 

city of refuge, the murderer is forbidden to leave the city. Leaving the city removes his protection and opens 

him up to death at the hands of the redeemer. Thus, once must constantly have a latent consciousness of the 

six constant mitzvot. One must not “leave the city” and lose consciousness of the six mitzvot. 

 

D. Flee to the City 

Both Torah and teshuvah (repentance) are also associated with the cities of refuge. Rabbi Yochanan (Makot 10a) 

says that Torah is itself a refuge from even the angel of death. And Rabbeinu Yonah (Harav Yonah Gerundi, זצ"ל, 
1210-1263, Spain) uses cities-of-refuge imagery to describe teshuvah (as pointed out by Rabbi Shimon Maler in 

his article on teshuvah on page 225 of the Rosh Hashanah and Yom Kippur volume of his book Shai LaTorah):  

3. Shaarei Teshuvah – First Gate, Section A 

Of the acts of goodness that Hashem, may He be blessed, did 

for His creatures is that he prepared for them the path to rise 

out of the depths of their actions and to flee from the trap of 

their sins, to save their souls from destruction and return His 

anger from going out against them. He taught them and 

warned them to return to Him when they sin to Him, out of 

His abundant goodness and uprightness – for He knows their 

inner drive, as it says, “Hashem is good and upright; he 

therefore directs sinners in the proper path” (Tehillim 25:8).  

 שער ראשון אות א -ספר שערי תשובה  
ן הטובות אשר היטיב השם יתברך עם מ

לעלות מתוך  הכין להם הדרךברואיו, כי 
, לחשוך ולנוס מפח פשעיהםפחת מעשיהם 

נפשם מני שחת ולהשיב מעליהם אפו, 
ולמדם והזהירם לשוב אליו כי יחטאו לו, 

: לרוב טובו וישרו כי הוא ידע יצרם, שנאמר
 בדרך" "טוב וישר ה' על כן יורה חטאים

 .ח(:)תהלים כה

 

Teshuvah is as an act of Divine kindness that allows people to flee from their sins. Similarly, the six constant 

mitzvot give us a protected inner space where – wherever we happen to be located - we can flee from evil and 

harm and connect with Hashem. They give us the protection of our connection with Hashem through 

connecting our minds with belief, love, awe, unity, and focus (not to wander after our eyes and hearts).  

 

D. Atoning and Refining 

The cities of refuge serve three functions: 1) they protect the unintentional murderer from the avengers of the 

blood of the murder victim; 2) being exiled to them is a punishment for the murderer (he must stay in exile in 

the city until the death of the Kohen Gadol); and 3) having to go into exile to the cities of refuge allows the 

murderer to get atonement for the lack of care that led to the murder. The second chapter of Masechet Makot 

outlines which murderers can and which cannot go to the cities of refuge. A murder that is not premeditated, 

but is קרוב למזיד – close to intentional – has done something too severe to merit going to a city of refuge. 

 

In a talk given on Purim 5718, the late Lubavitcher Rebbe, זצ"ל, focused on this third function, atonement, when 

he discussed the analogy between the cities of refuge and the six constant mitzvot. The mitzvot, in general, 

give us the ability to refine ourselves, atone for sin, and repair the world. Those six non-situational mitzvot, 

constantly with every person, can repair that subtle level of sin that is always with every person. Every man and 

Mankind carries the flaw of the sin of Adam and Chavah in the Garden of Eden. Fulfilling the six constant 

mitzvot gives us the opportunity to repair the sin of Adam and Chavah.  

 

E. Joy 

Harav Simchah Bentzion Rabinowitz, שליט"א, the author of Piskei Teshuvot (Vol. I p. 3), adds: Someone whose 

mind is on the six constant mitzvot will merit the joy of constantly being connected to Hashem. 



INTELLIGENCE & TALENT – NOT ENOUGH!  BY RABBI ELIE SILVERBERG 
 

In Parshat Matot, in the battle against the Midianites, the evil Bilam ben Be’or is also killed. When we are first 

introduced to Bilam in Parshat Balak, Rashi asked why Hashem would allow His Divine Presence to rest upon 

one as evil as Bilam. Rashi answers that Hashem did so to preempt the nations from complaining that if they 

had a prophet with the abilities of Moshe they, too, would have been good. Hence Hashem gave the nations 

Bilam, who had similar abilities to Moshe. 

 

Yet not only did Bilam not lead the nations to holiness, he actually introduced new depths of immoral behavior. 

Harav Aharon Yosef Baksht, זצ"ל, הי"ד (1866-1841, Lithuania) in his sefer Lev Aharon, raised a question on this 

Rashi: It seems that the nations’ complaint has not been addressed. They could still claim: Had we been given a 

good person like Moshe, we also could have been righteous. What do You want from us, given that our prophet 

was a terrible person like Bilam?! 

 

Rav Baksht answers that we need to understand better Rashi’s comment. Hashem did not send Bilam in order to 

provide the nations with someone as capable as Moshe Rabbeinu. Hashem sent Bilam to the nations in order to 

illustrate the mistake of their argument. Their argument was: Had they had someone with the high level of 

intelligence and talent of Moshe, they, too, would have been good.  

 

Hashem wanted to teach the nations – and, indeed, the entire world – that intelligence and talent alone do not 

lead to righteousness and piety. Intelligence alone has no power over the Yetzer Hara, the Evil Inclination. Just 

the opposite – someone with great talent and intelligence can become extremely arrogant. The Yetzer Hara 

uses these talents to reach greater depths of depravity.  

 

Great intelligence and talent will only reach great levels of holiness if they are tempered and directed by a 

system that teaches values – values that encourage humility, values that denigrate the pursuit of personal 

honor or rapid fulfillment of desires. No system teaches these values better than that of Torah. Torah teaches us 

that the people need to take responsibility, that there are limits, that we must control our desires.  

 

Moshe Rabbeinu and Bilam Harasha both started out with similar levels of intelligence and talent. Through the 

power of Torah, Moshe developed a strong value system, especially the value of humility. As it says, “ והאיש משה
 Moshe the man was exceedingly humble” (Bamidbar 12:3). Hence, his intelligence and talent brought – עניו מאד

him to great levels of holiness. On the other hand, without the values of Torah, especially the buffer of humility. 

Bilam’s arrogance was left unchecked and multiplied exponentially. His intelligence and talents became slaves 

to his arrogance, leading him to pioneer new depths of immorality and evil.  

 

Intelligence and talents are gifts from Hashem. In large quantities they can produce either a Moshe Rabbeinu or 

a Bilam Harasha. The crucial difference is the value system within which one is immersed. We, the Jewish 

Nation, were given the Torah, which provides us with the values needed with which to emulate, as much as we 

can, the lofty levels of Moshe Rabbeinu.        

  
 

 

 

Find out more about Shapell’s Darche Noam 

at www.darchenoam.org & +972-2-651-1178 - 5 Beit Hakerem Street, Jerusalem 

 

To dedicate a Shapell's Daf Kesher contact Avrom Suslovich at avrom@darchenoam.org.  

 

The Daf Kesher, a project of Shapell’s Darche Noam, is prepared by Rabbi Eliezer Kwass, 

edited by Rabbi Shmuel Jablon, and distributed by Emuna Diamond. To join the Shapell’s Daf 

Kesher mailing list contact us at dafkesher@darchenoam.org. 

 

 
The following digital Torah resources have been extremely helpful in researching and preparing the Shapell’s Daf Kesher:  

DBS – Hataklitor Hatorani, Otzar Hachochmah, the Bar Ilan Responsa Project, and Hebrewbooks.org. 
 

We pray for a refuah shleimah, a complete healing, for all those wounded in the attacks against our People. 
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