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Dedicate the daf kesher in honor or in memory of a loved one. 

Please contact Emuna Diamond at emuna@darchenoam.org for details. 
 

DVAR TORAH LEARNING FROM AMALEK 
 

In the Beshalach section of his volume of Chumash shiurim, Harav Shlomo Wolbe, 1914-2005) זצ"ל, 

Mashgiach of Yeshivat Beer Yaakov and author of Alei Shur), teaches us that we can learn something even 

from Amalek.  

 

In the Shirat Hayam, the Song of the Sea, Moshe and Israel speak of the reactions of the nations of the world 

to קריעת ים סוף, the Splitting of the Sea,: “שמעו עמים ירגזון חיל אחז ישבי פלשת – The nations heard and they 

were agitated; shock overtook the [Phillistines, the] dwellers of Pleshet. אז נבהלו אלופי אדום – Then the 

chieftains of Edom were afraid;  the mighty ones of Moav were taken hold of by – אילי מואב יאחזמו רעד 

trembling;  ישבי כנעןנמגו כל  – All of the dwellers of Canaan melted. תפל עליהם אימתה ופחד – Terror and fear 

fell upon them” (Shemot 15:14-16). Yitro heard about the Splitting of the Sea and was even inspired to join 

the People of Israel for the Giving of the Torah. 

 

All were affected, except for Amalek. Even though they heard about G-d’s power, how He judged the 

Egyptians, and how He protected His People Israel; they did not hesitate to attack the Israelites shortly after 

the miraculous and powerful Exodus and the Splitting of the Sea. 

 

Amalek exhibited a character trait called עזות, brashness, brazenness – chutzpah. “עזות is the character trait 

of not being impressed or moved by anything,” says Rav Wolbe. Someone who is עז פנים, brazen-faced and 

insolent, is not restrained from doing wrong; shame does not deter him. In Rav Wolbe’s words: The brazen 

person “continues to do what he wants to even though he is chastised or struck – it doesn’t make a 

difference to him.” The Splitting of the Sea did not affect Amalek; it did not arouse within them fear of G-d or 

Israel. Amalek is the paradigm of “עז פנים לגיהנום – the brazen-faced who are destined for Gehinnom” (Avot 

5:20). 

 

But Amalek’s character trait – to persevere and follow one’s will despite shame, social convention, and other 

obstacles – can be flipped and used for good. The same Mishnah in Pirkei Avot begins, “Rabbi Yehudah son 

of Teima says: “הוי עז כנמר ... לעשות רצון אביך שבשמים - Be as brash as a leopard to do the will of your Father 

in Heaven” (Avot 5:20). Harav Yaakov, son of the Rosh, (1269-1340) זצ"ל begins his work Tur Orach Chaim 

with the principle underlying this Mishnah: “The Mishnah begins with ‘Be as brash as a leopard’ because it 

expresses a great principle of service of the Creator, may He be blessed. For sometimes a person wants to do 

a mitzvah and he refrains from it because of people who mock him. Therefore Rabbi Yehudah son of Teima 

commands, ‘Be brazen-faced towards those who mock you and don’t refrain from doing the mitzvah.”  

 

The heroes of Chanukah and Purim – that sandwich this segment of the year – were great role models of this 

trait, עזות דקדושה – brashness for holiness. The   יםנ  ו  י , the Syrio-Greeks, were likened to the leopard in Daniel’s 

vision. The Chashmonaim vanquished them through using brashness for holiness, ignoring the power of the 

enemy and, with holy chutzpah, standing up to Greek culture and Greek armies. Likewise, Purim’s Mordechai 

“would not bow down, nor prostrate himself” before the powerful Haman – no matter what anyone said. 
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SOURCE GUIDE: PRAYING FOR AN ETROG 
 

There is an ancient custom to pray for a beautiful etrog on Tu B’Shvat. This source guide focuses on this 

custom, and includes: the the Bnei Yissaschar explanation of this custom; the Ben Ish Chai’s text for the 

prayer; a dispute about whether it can be said on Shabbat; and suggestions by the Kloisenberger and Skverer 

Rebbes that the content of this prayer expands way beyond the etrog. 

  

A. Bnei Yissaschar: An Ancient Custom  

The Mishnah lists four dates that are each classified as a ראש השנה (literally, the head of the year, its 

beginning) with regards to particular areas of halachah. Tu B’Shvat is listed among them: 

1. Mishnah Rosh Hashanah 1:1 

There are four beginnings of the year: The first of Nisan is the 

beginning of the year with regards to kings and holidays. The 

first of Elul is the beginning of the year with regards to tithing 

animals. Rabbi Elazer and Rabbi Shimon say it is on the first of 

Tishrei. The first of Tishrei is the beginning of the year with 

regards to years, Shemittah and Yovel, and planting and 

vegetables. The first of Shevat is the beginning of the year 

with regards to trees, according to the House of Shamai. The 

House of Hillel says it is on the fifteenth. 

 :אמשנה ראש השנה א 
ן ֹראש  יס  נ  ד ב  ֶאח  ם. ב  ים הֵׁ נ  י ש  אשֵׁ ה ר  ע  ב  ַאר 

ד ֶבֱאלּול ֹראש  ֶאח  ים. ב  ל  ג  ר  ל  ים ו  כ  ל  נ ה ַלמ  ַהש 
י  ַרב  ר ו  ז  ע  י ֶאל  ה. ַרב  מ  הֵׁ ַשר ב  ַמע  נ ה ל  ַהש 

י.  רֵׁ ש  ת  ד ב  ֶאח  ים, ב  ר  עֹון אֹומ  מ  ד ש  ֶאח  ב 
ין  ט  מ  ַלש  ים ו  נ  נ ה ַלש  י ֹראש ַהש  רֵׁ ש  ת  ב 

ט,  ב  ש  ד ב  ֶאח  קֹות. ב  ר  ַלי  ה ו  ּיע  ט  לֹות, ַלנ  ַלּיֹוב  ו 
ית  ית ַשַמאי. בֵׁ י בֵׁ רֵׁ ב  ד  ן, כ  יל  א  נ ה ל  ֹראש ַהש 

ר בוֹ  ש  ה ע  ש  ים, ַבֲחמ  ר  ל אֹומ  לֵׁ  .ה 

 

In his classic Bnei Yissaschar, Harav Tzvi Elimelech of Dinov, (1783-1841) זצ"ל, points out an inconsistency in 

the language of this Mishnah and offers an explanation: 

2. Bnei Yissaschar – Shevat 1:2 

The first or fifteenth of Shevat is the Rosh Hashanah for trees. 

The Mishnah says לאילן – using the singular form of the noun 

– and not לאילנות – the plural form, like the other Roshei 

Shanah ( שנים, מלכים, שמיטין , etc.). This might hint at the 

tradition passed down by our teachers, that on Tu B’Shvat we 

should pray for a kosher, beautiful, and mehudar etrog. We 

pray that Hashem should bring it into our hands when we 

need it for the mitzvah [on Sukkot].    

 בני יששכר מאמרי שבט א:ב 
כמו  "לאילנות"לא אמר  "ר"ה לאילן,"

באינך, יש לרמז מה שקבלנו מרבותינו 
להתפלל בט"ו בשבט על אתרוג כשר יפה 

 .שיזמין הש"י בעת המצטרך למצוהומהודר 

 

Why pray for a beautiful etrog on Tu B’Shvat? How is this hinted at in our Mishnah? 

2. Bnei Yissaschar – Shevat 1:2 

For this is the day that the majority of the year’s sap has risen 

up within the trees (Rashi on Rosh Hashanah 14b “הואיל”). 

[The growth of the etrog] is based on the merit of each and 

every one of Israel. How good and how pleasant it is that a 

man should pray right at the beginning of the growth of the 

tree that Hashem, He should be blessed, should bring into his 

hands the “fruit of the beautiful tree,” and his prayer should 

bear fruit. This is why the Mishnah says לאילן in the singular, 

to hint that Tu B’Shvat is the Rosh Hashanah for the etrog, the 

one particular tree singled out by the Torah for a mitzvah.    

 בני יששכר מאמרי שבט א:ב 
כי הנה זה היום אשר עולה השרף באילנות 

, והוא כפי (ד"ה הואיל :רש"י ר"ה יד)
הזכות של כל אחד מישראל, הנה מה טוב 

ומה נעים שיתפלל האדם ביום ההוא ראשית 
יסוד הצמיחה, שיזדמן לו הש"י לעת 

המצטרך את הפרי עץ הדר, והנה תפלתו 
וזהו שרמז התנא באומרו תעשה פירות, 

לשון יחיד לאילן, להורות על האילן 
 המיוחד המבואר בתורה למצוה.

 

B. The Ben Ish Chai’s Prayer  

Harav Yosef Chaim of Baghdad, זצ"ל (1834-1909, author of the Ben Ish Chai), cites the tradition of the “wise 

men of Ashkenaz to pray for an etrog on Tu B’Shvat,” and composed the following text: 

3. Lashon Chachamim 1:36 

May it be Your Will, Hashem our G-d and the G-d of our 

fathers, that you bless the etrog trees that they should give 

 א:לו חכמיםלשון  
ינּו,  י ֲאבֹותֵׁ אֹלקֵׁ ינּו וֵׁ ֶניָך ה' ֱאֹלקֵׁ פ  ל  צֹון מ  י ר  ה  י 

יא  הֹוצ  רֹוג ל  ֶאת  נֹות ה  יל  ל א  ְך כ  רֵׁ ב  ֶשת 



forth their fruit in their proper time. And they should give 

forth good, beautiful, and mehudar etrogim, clean of any 

blemishes. No scars should grow upon them; and they should 

be complete, lacking nothing, even because of being pierced 

by a thorn. They should be available for us and for all of Israel 

our brothers wherever they are, to fulfill the mitzvah of taking 

the etrog along with the lulav on the Sukkot holiday, 

forthcoming for life, good, and peace. This is as You 

commanded us in Your Torah given through Moshe Your 

servant: “You should take for yourselves on the first day the 

fruit of a beautiful tree, palm branches, the branch of a thick-

leaved tree (the myrtle), and willows of the stream” (Vayikra 

23:40). May it be Your Will, Hashem our G-d and the G-d of our 

fathers, that You help us and assist us to fulfill this mitzvah of 

taking the lulav, hadas, aravah, and etrog, properly in its time, 

on the Sukkot holiday that is coming upon us for life, good, 

and peace. And make available to each of us a beautiful, 

mehudar, clean, complete, and halachically kosher etrog. 

 

May it be Your Will, Hashem our G-d and the G-d of our 

fathers, that You bless all the types of trees that they should 

give forth their fruit with abundance, plump and good. And 

bless all of the grapevines that they should give forth many 

grapes, plump and good, so the wine that comes from them 

should be available in abundance for all of Your nation Israel, 

to fulfill the mitzvah of Kiddush and the mitzvah of Havdalah 

on Shabbatot and holidays. And us and all of our brothers 

should fulfill the verse, “Go eat your bread with joy, and drink 

with a good heart your wine, for G-d has already desired your 

actions” (Kohelet 9:7). “I have entered my garden, my sister, 

my bride. I have gathered my myrrh with my spices; I have 

eaten my honeycomb with my honey; I have drunk my wine 

with my milk. Eat companions; drink and become intoxicated 

lovers” (Shir Hashirim 5:1). May the words of my mouth and 

the meditations of my heart be acceptable before You, 

Hashem my Rock and Redeemer.     

ים  ים טֹוב  רֹוג  יאּו ֶאת  יֹוצ  ם, ו  ת  ע  יֶהם ב  רֹותֵׁ פֵׁ
ים  ֹלא ַיֲעֶלה י פ  ל מּום. ו  כ  ים מ  ּי  ק  ים ּונ  ר  ֻהד  ּומ 

ֶהם  י ב  ה  ֹלא י  ים, ו  מ  לֵׁ יּו ש  ה  י  ית ו  ז  ל ֲחז  ֶהם כ  ב 
יּו  ה  י  יַצת קֹוץ. ו  ילּו ֲעק  רֹון, ַוֲאפ  ס  שּום ח 

קֹום  ל מ  כ  ינּו ב  ל ַאחֵׁ אֵׁ ר  ש  ל י  כ  נּו ּול  ים ל  צּוי  מ 
ַות  צ  ֶהם מ  ם ב  ַקּיֵׁ ם, ל  ַות ֶשהֵׁ צ  ם מ  ה ע  יל  ט  נ 

ינּו  לֵׁ ֹבא ע  ַחג ַהֻסכֹות ֶשּי  ב ב  ם ַהלּול  ה ע  יל  ט  נ 
נּו  ית  ּו  לֹום, ַכֲאֶשר צ  ש  ים ּול  ים טֹוב  ַחּי  ל 

ֶדָך י ֹמֶשה ַעב  דֵׁ ֶתָך ַעל י  תֹור  ֶכם , "ב  ֶתם ל  ַקח  ּול 
ץ י עֵׁ ר  אשֹון פ  ר  ים ַוֲענַ   ַבּיֹום ה  ר  מ  ר ַכֹפת ת  ד  ף ה 
י נ ַחל בֵׁ ַער  ֹבת ו  ץ ע  י (מ:ויקרא כג" )עֵׁ יה  . ו 

ינּו,  י ֲאבֹותֵׁ אֹלקֵׁ ינּו וֵׁ ֶניָך ה' ֱאֹלקֵׁ פ  ל  צֹון מ  ר 
יַלת  ט  ה זֹו ֶשל נ  ו  צ  ם מ  ַקּיֵׁ נּו ל  עֵׁ ַסי  נּו ּות  רֵׁ ֶשַתַעז 
ַמנ ּה  ז  נ ּה ב  ק  ת  רֹוג כ  ֶאת  ה ו  ב  ב ַוֲהַדס ַוֲער  לּול 

ַחג ַהֻסכֹות ֶשּי   ים ב  ים טֹוב  ַחּי  ינּו ל  לֵׁ ֹבא ע 
י  נ ק  ר ו  ֻהד  רֹוג י ֶפה ּומ  נּו ֶאת  ין ל  מ  ַתז  לֹום, ו  ש  ּול 

תוֹ  כ  ל  ה  ר כ  שֵׁ כ  ם ו  לֵׁ ש   .ו 
 

ינּו  י ֲאבֹותֵׁ אֹלקֵׁ ינּו וֵׁ ֶניָך ה' ֱאֹלקֵׁ פ  ל  צֹון מ  י ר  יה  ו 
יֶהם  רֹותֵׁ יאּו פֵׁ יֹוצ  נֹות ו  יל  א  ינֵׁי ה  ל מ  ְך כ  רֵׁ ב  ֶשת 
ים  נ  פ  ְך ֶאת ַהג  רֵׁ ב  ים, ּות  טֹוב  ים ו  נ  מֵׁ בּוי, ש  ר  ב 
י  דֵׁ ים, כ  טֹוב  ים ו  נ  מֵׁ ה, ש  בֵׁ ים ַהר  יאּו ֲענ ב  ֶשּיֹוצ 
ָך  ל ַעמ  כ  ֹרב ל  צּוי ל  ֶהם מ  א מֵׁ ן ַהּיֹוצֵׁ ֶיה ַהַּיי  ה  ֶשּי 
ה  ל  ד  ַות ַהב  צ  דּוש ּומ  ַות ק  צ  ם בֹו מ  ַקּיֵׁ ל ל  אֵׁ ר  ש  י 

ַשב   ל ב  כ  נּו ּוב  ם ב  ַקּיֵׁ ת  י  ים ו  ים טֹוב  י מ  תֹות ו 
א ֶשכ תּוב ר  ק  ינּו מ  ה , "ַאחֵׁ ח  מ  ש  ְך ֱאֹכל ב  לֵׁ

ה  צ  ר ר  ב  י כ  ֶלב טֹוב יֵׁיֶנָך כ  ה ב  ֶמָך ּוֲשתֵׁ ַלח 
ֱאֹל י " (ז:קהלת ט" )ים ֶאת ַמֲעֶשיָךק  ה  את  ב 

מ   ש  ם ב  י ע  י מֹור  ית  ה ָאר  י ַכל  י ֲאֹחת  ַגנ  י ל  ת  י ָאַכל 
ם י ע  ר  לּו   ַיע  כ  י א  ב  ם ֲחל  י ע  י יֵׁינ  ית  ת  י ש  ש  ב  ד 

ים רּו דֹוד  כ  ש  תּו ו  ים ש  ע  השירים שיר " )רֵׁ
ֶניָך (א:ה פ  י ל  ב  יֹון ל  ֶהג  י ו  י פ  רֵׁ מ  צֹון א  ר  יּו ל  ה  . י 

י ֹגֲאל  י ו   .ה' צּור 

 

C. Can It Be Said on Shabbat? 
One should consult a halachic authority about whether to say this prayer on Shabbat itself or on the 

preceding Friday. Poskim differ about whether this is one of the supplications permitted to say on Shabbat: 

Harav Yosef Lieberman, שליט"א, (Responsa Mishnat Yosef 6:83), rules that it can be said on Shabbat, as does 

Harav Gavriel Tzinner, שליט"א, (Nitei Gavriel Tu B’Shvat p. 455). However, the custom of Harav Serayah 

Deblitzky, שליט"א, is to say it on the previous Friday (Kovetz Mevakshei Torah 4 p. 106 – cited in Birkat David 

on Tu B’Shvat p. 201). 

 
D. What Are We Praying For? 
Both the Kloizenberger and Skverer Rebbes (both quoted in Rabbi David Avraham Mandelbaum, שליט"א’s 

Birkat David on Tu B’Shvat) suggest that the significance of this prayer goes the etrog itself. They ask: Why is 

this mitzvah singled out as the subject of a prayer? We don’t find a tradition of praying to be able to have 

matzah, tefillin, or tzitzit. The Kloisenberger Rebbe, Harav Yekutiel Yehudah Halberstam, (1905-1994) זצ"ל 

points out three significant points about the etrog: A. According to Rabbi Abba of Acco’s opinion in the 

Midrash (Yalkut Shimoni Bereishit 2:21) the etrog was the fruit of the Tree of Knowledge; B. The etrog is 



compared to the heart (Vayikra Rabbah 30:14); and C. The etrog is connected with the core character trait, 

humility, for its letters spell out the verse, “אל תבואני רגל גאוה – the foot of arrogance should not come upon 

me” (Tehillim 36:12). Therefore, when we pray for a beautiful etrog we are in fact praying to be inwardly 

worthy of a beautiful etrog. We are praying for humility, to have a pure heart, and be able to participate in 

mending Man’s sin of the Garden of Eden.  

 

The Skverer Rebbe, Harav David Twersky, יט"אשל , suggests that since the etrog is a fruit, and our children are 

our fruit, the prayer for a beautiful etrog is also a prayer for our children. We pray that they should be kosher 

– mehudarim – without blemish, pure and beautiful. 

 

PLEASE, AFTER YOU BY RABBI AVRAHAM NISSIM 
  

The Egyptians had run after and caught up with the Bnei Yisrael, the Children of Israel, at the Yam Suf, the 

Reed Sea. There was no place for them to turn. They were cornered in from all sides. There was no option for 

them but to turn to the Heavens, as Rashi says, “The followed in the footsteps of their forefathers and started 

to pray. But there are times for words and times for actions. Here, Hashem commands Moshe, “ תצעק אלי מה  – 

Why are you crying out to Me?” (Shemot 14:15). Now is not the time for prayers. Go forward, straight into the 

Sea.  

 

But no one was willing to take the first step. Everybody turned to his neighbor and invitingly suggested, 

“Please, after you.” And then came Nashshon son of Aminadav, who started to enter the Sea. The Midrash 

says that the waters reached his nostrils before the Sea suddenly split.  

 

The Gaon of Vilna (Harav Eliahu ben Shlomo Zalman, 1720-1797 ,זצ"ל, cited in Sefer Ha-Gra pp. 47-48) says 

that there are two hints in the verses for this chain of events. One verse says that Bnei Yisrael “went into the 

Sea which became a dry land – בתוך הים ביבשה” (Shemot 14:22), referring to the mesirut nefesh, the devotion 

of Nachshon who jumped into the raging Sea which then became a dry piece of land. But another verse says 

virtually the same thing, but with a slight difference. Here it says that the Children of Israel “went into the 

dry land within the Sea – ביבשה בתוך הים” (Shemot 14:29). This refers to the rest of Bnei Yisrael who waited 

for the Sea to part and only then did they enter the Yam Suf.  

 

In both verses it says that waters parted like a חומה, a wall, for the Jews to pass through. But in the first verse 

it is written חומה with a vav, while in the second verse it is written חמה without a Vav. Says the Gra: this is no 

coincidence. For the word חמה spelled ה-מ-ח  can also mean  ֵׁהמ  ח , anger. The waters were angry at the Bnei 

Yisrael. Why didn’t you have the faith in G-d that Nachshon had? Where was the courage that only Nachshon 

showed?  

 

Hakadosh Baruch Hu, the Holy One, blessed be He, appreciates the pioneers, the ones who literally jump in at 

the deep end, who take the chances for the sake of sanctifying Hashem’s Name. And surely Hashem rewards 

them in accordance with their heroic efforts – לפום צערא אגרא. 
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To dedicate a Shapell's Daf Kesher contact Avrom Suslovitch at avrom@darchenoam.org.  

 

The Daf Kesher, a project of Shapell’s Darche Noam, is prepared by Rabbi Eliezer Kwass, 

edited by Rabbi Shmuel Jablon, and distributed by Emuna Diamond. To join the Shapell’s Daf 

Kesher mailing list contact us at dafkesher@darchenoam.org. 
 

 

The following digital Torah resources have been extremely helpful in researching and preparing the Shapell’s Daf Kesher:  

DBS – Hataklitor Hatorani, Otzar Hachochmah, the Bar Ilan Responsa Project, and Hebrewbooks.org. 
 

We pray for a refuah shleimah, a complete healing, for all those wounded in the attacks against our People. 
 

  וט"ו בשבט שמח! שבת שלום ומבורך
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