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Dedicate the daf kesher in honor or in memory of a loved one. 

Please contact Emuna Diamond at emuna@darchenoam.org for details. 
 

DVAR TORAH TRUSTWORTHY 
 

When Hashem explains to Miriam and Aharon that Moshe’s prophecy is qualitatively different than theirs and 

that of any other prophets, He adds the expression, “ נאמן הואבכל ביתי   – In My entire household he is 

trustworthy” (Bamidbar 12:7). This addition seems strange, because it seems to imply that other prophets are 

not trustworthy. But the earlier part of that verse never mentioned that; Hashem just told them that other 

prophets have less direct prophetic vision than Moshe. They see prophecy in a dream, whereas Moshe sees 

with clear vision while awake. Here are Hashem’s words in those three verses: 

 

"(6) He said: Please listen to My words. If there be prophets among you, [I], Hashem, will make Myself known 

to him in a vision; I will speak to him in a dream. (7) Not so is My servant Moses; In My entire household he is 

trustworthy. (8) With him I speak mouth to mouth, in a vision and not in riddles; and he beholds the image of 

Hashem" (Bamidbar 12:6-8). How do the boldface words fit into the Divine message? 

 

Some commentators explain that in verse 7 Hashem tells Miriam and Aharon that, as opposed to other 

prophets, Moshe is constantly in a state of readiness for prophecy. He is like a trustworthy attendant who is 

always available for the King (Ibn Ezra); or his prophecy is set within him like a trusty pillar, firmly planted in 

the ground (Rashbam). Hashem doesn’t say that He cannot trust the other prophets, but (continuing the 

theme of verse 6) that their prophecy is not constant like Moshe’s.   

 

However, a number of other commentators (including Chizkuni, Harav Chizkiyah ben Manoach, of the 13th 

century) actually say that Hashem could trust Moshe in a way that did not apply to the other prophets. The 

key to understanding this verse, they say, is a verse in Mishlei, “הולך רכיל מגלה סוד – the talebearer reveals a 

secret - דבר ונאמן רוח מכסה  – and the trustworthy spirit covers up a matter” (Mishlei 11:13). Hashem could 

trust Moshe not to reveal anything Hashem did not want revealed – so Hashem felt secure to reveal more to 

Moshe than to any other prophet. 

 

“In My entire household he is trustworthy” explains why Moshe’s prophecy is of a higher order than that of 

other prophets. Because Moshe was trustworthy he was able to have the kind of prophecy where Hashem 

speaks to a person “from mouth to mouth” and “in a vision” (verse 8). Verse 7, continuing the theme of verse 

6, explains why Moshe’s prophecy was of a higher order: because he was trustworthy. 

 

Even though this passage deals with a lofty issue, the unique nature of Moshe’s prophecy, according to 

Chizkuni’s reading it is strikingly relevant to all close relationships. 

 

Trust in a relationship allows both parties to openly share their secrets, because they know their secrets are 

safe and will not be revealed. Because they feel the security that trust brings, they can truly open up 

themselves to another. That openness makes for a stronger relationship. Moshe’s trait of trustworthiness 

allowed Hashem to reveal the most to him, making him the greatest of the prophets. 
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SOURCE GUIDE: FIRST ANNIVERSARY BY RABBI AVRAHAM FISCHER 
 

In our Parshah the Torah relates how Hashem commanded Israel to keep Pesach in the desert, a year after 

the Exodus. Chazal and the commentators note that even though this command took place before the count 

that opens the Book of Bamidbar, it appears in the Torah two parshiot later. This source guide explains the 

significance of that shift from strict chronological order, and closes with the Ramban’s explanation of the 

special function of the Pesach that Israel kept in the desert on the first anniversary of the Exodus. 

 

A. Israel’s Second Pesach 

With the first anniversary of the Exodus approaching, the Children of Israel are commanded regarding 

Pesach: 

2. Bamidbar 9:1-5 

(1) And Hashem spoke to Moshe in the wilderness of Sinai, in 

the second year of their Exodus from the land of Egypt, in the 

first month, saying:  

(2) And the Children of Israel will make the Pesach at its time.  

(3) On the fourteenth day of this month in the afternoon shall 

they make it at its time, according to all its statutes and 

according to all its laws shall you make it.   

(4) And Moshe spoke to the Children of Israel to do the 

Pesach.  (5) And they made the Pesach in the first [month] on 

the fourteenth day of the month in the afternoon in the 

Wilderness of Sinai; according to all that Hashem commanded 

Moshe, so did the Children of Israel do.  

  ה-:אבמדבר ט 
ר  נָּׁה  ה')א( ַוְיַדבֵּ ֶאל מֶשה ְבִמְדַבר ִסיַני ַבשָּׁ

ִראשֹון  ֶאֶרץ ִמְצַרִים ַבֹחֶדש הָּׁ ם מֵּ אתָּׁ ִנית ְלצֵּ ַהשֵּ
אֹמר  .לֵּ

ַסח ְבמֹוֲעדוֹ  ל ֶאת ַהפָּׁ אֵּ  .)ב( ְוַיֲעׂשּו ְבנֵּי ִיְׂשרָּׁ
ין  ר יֹום ַבֹחֶדש ַהֶזה בֵּ ׂשָּׁ ה עָּׁ עָּׁ )ג( ְבַאְרבָּׁ

ַעְרַבִים ַתֲעׂשּו ל  הָּׁ יו ּוְככָּׁ ל ֻחֹקתָּׁ ֹאתֹו ְבֹמֲעדֹו ְככָּׁ
יו ַתֲעׂשּו ֹאתוֹ  טָּׁ  .ִמְשפָּׁ

ַסח ל ַלֲעׂשת ַהפָּׁ אֵּ ר מֶשה ֶאל ְבנֵּי ִיְׂשרָּׁ  .)ד( ַוְיַדבֵּ
ר  ׂשָּׁ ה עָּׁ עָּׁ ִראשֹון ְבַאְרבָּׁ )ה( ַוַיֲעׂשּו ֶאת ַהֶפַסח בָּׁ

ַעְרַבִים ְבִמְדַבר ִסינָּׁי ְכֹכל  ין הָּׁ יֹום ַלֹחֶדש בֵּ
ה ל ה' ֲאֶשר ִצּוָּׁ אֵּ ׂשּו ְבנֵּי ִיְׂשרָּׁ ן עָּׁ  .ֶאת מֶשה כֵּ

 

What follows is the incident of those people who, due to tumah – impurity – could not offer the Pesach 

sacrifice, which is the occasion to teach about Pesach Sheni (verses 6-14). 

 

However, we will focus on the above admonition to offer the Pesach sacrifice in the wilderness. The Torah 

does not record any reminders before other festivals. Why does Hashem prompt the people about Pesach 

alone? Moreover, according to Ramban, this command is concerned exclusively with the Pesach sacrifice, and 

does not at all pertain to the seven days of Pesach. (In this he disagrees with Rashi.) Why is the Pesach 

sacrifice singled out? 

 

It must also be asked why the Torah emphasizes the place and precise time of this command. Note that this 

event antedates the opening of the book of Bamidbar. Why does the Torah choose to postpone its inclusion 

until nine chapters into the book? 

 

B. Pesach Mitzrayim, Pesach Ledorot, and Pesach Bamidbar 

Rashi, quoting from the Sifrei (Sifrei Bamidbar 64:67), says that “in the wilderness of Sinai in the second year 

of their Exodus from the land of Egypt in the first month” was the only time that the Children of Israel 

offered the Pesach sacrifice in their forty years in the wilderness. The event was removed from the beginning 

of Bamidbar so as not to call attention to this unfortunate fact. 

 

Two approaches are found among our Sages towards this. The Talmud (Yevamot 72a) explains that one 

whose children or slaves remain uncircumcised is forbidden to offer the Pesach sacrifice. In the wilderness, 

the people were unable to circumcise newborns or slaves, because it was dangerous: Hashem could have 

ordered them to travel at a moment’s notice, making recuperation uncertain; besides, there was no healing 

north wind throughout their stay in the wilderness.  

 

According to the Sifrei, on the other hand, the sin of the scouts (which we will read in Parshat Shelach Lecha) 

prevented them from entering the land of Israel during the second year; it is to their shame that they could 



not offer the Pesach sacrifice for 39 years. 

 

Ramban explains why this was so. While it is true that all other aspects of the seven-day festival of Pesach 

apply both within Israel and without, the Pesach sacrifice of the 14th day of the first month was not to go 

into effect until the entry into the land.  As it says:  

3. Shemot 12:25 

And it shall be, when you shall come to the Land which 

Hashem will give you as He said, that you shall keep this 

service. 

  :כהשמות יב 
ן ָאֶרץ ֲאֶשר ִיתֵּ ֹבאּו ֶאל הָּׁ יָּׁה ִכי תָּׁ ֶכם  ה' ְוהָּׁ לָּׁ

ר ּוְש  ה ַהֹזאתַכֲאֶשר ִדבֵּ ֲעֹבדָּׁ  .ַמְרֶתם ֶאת הָּׁ

 

4. Shemot 13:5 

And it shall be, when Hashem shall bring you into the Land of 

the Canaanite, etc., that you shall perform this service in this 

month. 

  :הגשמות י 
יָּׁה ִכי ְיִביֲאָך ֶאל ֶאֶרץ ַהְכַנֲעִני ְוַהִחִתי  ה' ְוהָּׁ

ֱאֹמִרי ְוַהִחִּוי ְוַהְיבּוִסי ֲאֶשר ִנְשַבע ַלֲאֹבֶתיָך  ְוהָּׁ
ש  ב ּוְדבָּׁ לָּׁ ַבת חָּׁ ְך ֶאֶרץ זָּׁ ֶתת לָּׁ ַבְדתָּׁ ֶאת לָּׁ ְועָּׁ

ה ַהֹזאת ַבֹחֶדש ַהֶזה ֲעֹבדָּׁ  .הָּׁ

 

Indeed, the prophet asks rhetorically: 

5. Amos 5:25 

Did you present Me with sacrifices and grain offerings for forty 

years in the wilderness, O house of Israel?! 

 כה:ה עמוס 
ה  ִחים ּוִמְנחָּׁ ר ַאְר ַהְזבָּׁ ִעים ִהַגְשֶתם ִלי ַבִמְדבָּׁ בָּׁ
ל אֵּ ית ִיְׂשרָּׁ נָּׁה בֵּ  ?!שָּׁ

 

Ramban’s approach is paralleled in the Zohar (III 151b-152a). There it is taught that the Children of Israel 

thought they did not have to offer the Pesach sacrifice again, since they had already done so in Egypt. 

Hashem repeated the command at Sinai, the place where all other mitzvot were given. 

 

The Children of Israel had been commanded to offer the Pesach sacrifice on the threshold of their liberation 

from Egypt; this was פסח מצרים – the Pesach of Egypt. At the time, they were also informed that they would 

resume this service upon their entry to the Promised Land, and continue for all generations; this was to be 

 Pesach for all Generations. Had they never rejected the Land, then only one Pesach – “in the - פסח לדורות

second year of their Exodus from the land of Egypt” – would have separated פסח מצרים from פסח לדורות. 

Instead, after this lone פסח במדבר – the Pesach of the Desert – there was a disgraceful 39-year hiatus. 

 

It is clear, however, that Hashem wanted there to be a Pesach sacrifice in the wilderness.  One question, 

therefore, remains.  What is the purpose of פסח במדבר?   

 

C. The First Link in the Chain of Memory 

Ramban answers: 

6. Ramban on Bamidbar 5:25 

And now the Holy One, Blessed be He, desired and 

commanded that they make it in order that the memory of 

their redemption, and of the miracles which were done for 

them and their forefathers, should be transmitted from the 

fathers who saw them to their children, “and their children to 

the last generation” (paraphrasing Yoel 1:3). 

 א:רמב"ן על במדבר ט 
ועכשיו רצה הקדוש ברוך הוא וצוה שיעשו 

אותו, כדי שתהיה זכר גאולתם והנסים 
שנעשו להם ולאבותיהם נעתק להם מן 

האבות הרואים לבניהם, ובניהם לבניהם 
 .ובניהם לדור אחרון

 

In order to understand Ramban’s subtle but crucial idea, we need only put ourselves in the position of the 

generation of the Exodus. While making the transition from slavery to freedom, we knew we were living 

through a momentous, history-making event. We also knew that the time would come when we would 

commemorate and relive that event once our lives would be stable in our homeland.  But first Hashem 

commanded us, “the fathers who saw,” to construct the bridge to the future through פסח במדבר. 

 

And the same is true of any generation that has witnessed history being made.  First comes the dizzying 



intensity of the moment itself, giving rise to the impulse to memorialize it for generations.  

 

But the initial proof of our commitment to perpetuate the memory of an event comes on the first anniversary.  

It is then when we have the opportunity to create the first link in the chain of memory. 
 

MY JOY IS HIS JOY 
  

 Your joyous day” is listed in our Parshah as one of the instances that Hashem commanded us – יום שמחתכם“

to blow the חצוצרות – the trumpets (Bamidbar 10:10).  

 

One’s gut reaction, when hearing about a “joyous day,” is to assume that it refers to the holidays. The 

difficulty with explaining the expression this way is that the very next item on the list is “מועדיכם – your 

holidays.” It follows that “your joyous day” must refer to some other time. 

 

In his commentary on the Chumash, Harav Avraham Ibn Ezra, זצ"ל (1089-1167, Spain), identifies the joyous 

day as the day Israel was victorious in a war. The difficulty with his explanation – as pointed out in the 

Haamek Davar commentary – is that there doesn’t seem to be any other evidence in Tanach or the literature 

of Chazal of this actually being done in Jewish history.  

 

There is a Midrash that says that “your joyous day” refers to Shabbat (Sifrei Behaalotcha 19); but the authors 

of the Haamek Davar (the Netziv, Harav Naftali Tzvi Yehudah Berlin, 1816-1893 ,זצ"ל), and the Meshech 

Chochmah (Harav Meir Simchah of Dvinsk, 1926–1843 ,זצ"ל), both suggest a different approach to the 

straightforward meaning, the פשט, of this expression.  

 

They explain that “your joyous day” refers to the day of the dedication of the Beit Hamikdash. There is strong 

support for this in Tanach: The חצוצרות were blown at the dedication of the First Beit Hamikdash (II Divrei 

Hayamim 5:12 and 7:6), and the Second Beit Hamikdash in the times of Ezra (Ezra 3:10). The Kohanim also 

blew חצוצרות when King Chizkiah rededicated the Beit Hamikdash (II Divrei Hayamim 29:28). 

 

Why refer to the day of the dedication of the Beit Hamikdash as a “joyous day”? Answers the Netziv: because, 

as Chazal say (expounding on Shir Hashirim 3:11), Hashem calls it – so to speak – His joyous day. “ ביום
 the day – וביום שמחת לבו the day of His wedding – refers to the day of the Giving of the Torah, and – חתונתו

of the joy of His heart – refers to the day of the dedication of the Beit Hamikdash” (Taanit 26b).   

 

But why, in our verse, does Hashem refer to the day of the dedication of the Beit Hamikdash as “your joyous 

day”? The Netziv explains that since it is the day of Hashem’s joy, it is also the day of Israel’s joy. What 

“makes Him joyous” makes us joyous as well, for Israel’s emotional life is tied up with the fulfillment of the 

Divine plan. When Hashem’s Creation reaches its heights through constant revelation in the 'בית ה, the House 

of G-d; we, too, are joyous. 
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